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Introduction 

 

 

Ko Ruahine te maunga 

Ko Manawatu te awa 

Ko Te Rangiwhaka-ewa te tangata 

Ko Rangitāne te iwi 

Ko Kurahaupō te waka 

 

1. My name is MANAHI PAEWAI. 

 

2. My hapū are Ngāti Te Rangiwhaka-ewa, Ngāti Pakapaka, Ngāti 

Mutuahi, Ngāti Te Koro, Ngāti Hāmua. 

 

3. I have previously given evidence with regard to the traditional history of 

Rangitāne o Tamaki-Nui-a-Rua.  This evidence will discuss examples of 

our recent political and cultural contribution in te ao hou.  The examples 

will be addressed in chronological order:-  

 

(a) 1967 – Aotea Tuatoru Opening at Makirikiri; 

 

(b) 1986 – Launch of the book “Rangitāne” and dedication of 

interior whakairo, Aotea Tuatoru; 

 

(c) 1987 – Formation of the Kurahaupō Waka Society Tribal 

Authority; 

 

(d) 1989 – Formation of Te Runanganui o Rangitāne; 

 

(e) 1990 – Hui to discuss and sanction the filing of a claim to the 

Waitangi Tribunal; 

 

(f) 1994 – Māori Land Court Hearing with regard to tangata whenua 

and Resource Management Act matters; 
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(g) 1994 – Waka Huia television programme; 

 

(h) 2001 – Relocation of Matamau Cemetery; 

 

(i) 2002 – Reopening of Kurairirangi and Makirikiri Marae; 

 

(j) 2002 – Kahungunu Ka Moe Ka Puta presentation, Te 

Whanganui a Tara. 

 

(k) 2002/03 – Rahui, Ruahine Ranges; 

 

(l) 2004 – Whakawātea ritual – Oringi freezing works; 

 

(m) 2004 – Tohi and Pure rites; 

 

(n) 2004 –Nepe Apatu Wananga 

 

(o) 2004 – Foreshore and Seabed Hīkoi; and 

 

(p) 2004 – Waitangi Tribunal claim. 

 

1967 – Aotea Tuatoru Opening at Makirikiri 

 

4. The first “Aotea” stood at a place called Tawakeroa, in the village 

Titihuia, near Tahoraiti.  Our tupuna, Te Rangiwhaka-ewa, was named 

after his tupuna, Whakaewa-i-te-Rangi, who was from the Whanganui 

area.  The name “Aotea” commemorates ancestral links and associations 

with the Whanganui/Aotea area.
1
 

 

5. The second “Aotea” was built at Tahoraiti and opened in 1883.  It was 

one of the largest carved houses in Aotearoa at that time (99 feet long).  

                                            
1
 Paewai, M. 1994 Te Waka Huia transcript 
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In the 1960s the marae and parts of the building were moved from 

Tahoraiti to its present site at Makirikiri.
2
 

 

6. Aotea Tuatoru was re-dedicated and re-opened on 17
th

 June, 1967.  

(This whare is smaller than Aotea Tuarua at 60 feet in length.)  The hui 

to open Aotea Tuatoru was the biggest gathering Dannevirke had seen 

to that date.  Maori came from Taranaki, Rotorua, Heretaunga, East 

Coast, Waikato, North Auckland, Manawatu, Horowhenua, Wellington 

and Wanganui to celebrate the opening.
3
 

 

7. Te Arikinui, Te Ata i Rangi Kaahu and Waikato performed the pre-

dawn opening rites. 

 

8. Reverend Father James Durning had worked amongst the Maori people 

since the 1920s, he replied to the whaikorero and welcome speeches.  

An excerpt from his whaikorero (translated) reads: “Greetings to the 

house, the embodiment of the traditions of the ancestors; in you are 

their hopes and yearnings, they longed in their time for unity among the 

people.  You (the house) are binding us close this day, thus fulfilling 

Tahwiao’s statement, Whatever the differences in the colours of cotton, 

there is only one hole through which to insert them.  Ngati Mutuahi, 

Ngati Pakapaka, Rangitāne, greetings! Yours is the honour on this 

day…..”
4
 

 

9. In his speech of reply, the then Prime Minister the Right Honourable 

Keith Holyoake acknowledged not only the wisdom of combining the 

traditional, existing elements (of the Whare) with the new but also the 

courage of the people to overcome emotional ties with the past and 

embrace change.  “I am pleased that you are working hard to maintain 

                                            
2
 ibid 

3
 p 4 Evening News 16 June 1967 

4
 p 37 Whaikoorero:ceremonial farewells to the dead 
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and even re-learn some of the great traditions of the Rangitāne 

people”.
5
 

 

10. Many whanau from the region worked hard to re-establish Aotea 

Tuatoru.  Representatives of those whānau have given evidence already. 

 

1986 – Launch of the Book “Rangitāne” and Dedication of Interior 

Whakairo, Aotea Tuatoru 

 

11. J M (Jock) McEwen is the author of the book “Rangitāne”.  Born in 

Feilding, in 1915, and of Pakeha descent, Jock McEwen worked as a 

public servant.  Twelve of those years (1963 to his retirement in 1975) 

were spent as Secretary of the Department of Maori and Island Affairs.  

He had been recording Rangitāne traditions since childhood.  Much of 

the traditional history, whakapapa and waiata recounted in his book 

have been recorded from oral sources.  These oral sources were 

respected tribal elders knowledgeable in te ao Māori and the history of 

the Rangitāne people.  People such as Meihana Te Rama (Mason Durie 

Senior), Wiremu Kingi Te Aweawe, Nireaha Paewai, Ranginui and 

Mātene Rautahi.
6
   

 

12. As recounted previously, Aotea Tuarua was re-located to Makirikiri and 

began life as Aotea Tuatoru in 1967.  The outside carvings were restored 

and subsequently re-dedicated  in 1982.  The next phase in the life of 

Aotea Tuatoru was the carving of the pou that had stood, uncarved in 

Aotea Tuarua.  The majority of the pou were carved by tohunga 

whakairo Kelly Kereama assisted by his brother Emery.   At one stage, 

the carvers spent a long night reciting karakia in order to be allowed to 

continue and complete the carvings.
7
    

 

                                            
5
 p 31 Te Ao Hou, No.60, September-November 1967 

6
 McEwen, J.M. 1986 Rangitāne:a tribal history Heinemann Reed, Auckland – Introduction, p 

vii 
7
 Paewai, L.M. Taped interview with Punga Paewai who provided accommodation and a 

carving site for Kelly and Emery Kereama during their time in Tamaki Nui A Rua.  
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13. The totara for the poutokomanawa was provided by a farmer, Peter 

Hales, who had a property on the Akitio river.  The choosing, felling 

and transportation of the tree, two miles to the truck proved to be a 

dawn to dusk task for Punga, his two brothers and a nephew.
8
  Kelly 

Kereama carved the poutokomanawa following a two year drying 

period. 

 

14. Jock McEwen, those that assisted with the carvings and restoration of 

the tukutuku panels and whanau were present on Saturday, 21 June 1986 

when the book “Rangitāne” was launched and the carvings dedicated.  

Apotoro George Kereama (Ratana), supported by Apiata Tipene and 

Father Durning conducted the blessing supported by representatives 

from the Anglican, Ringatu, Catholic and Mormon faiths.
9
 

 

15. It was fitting that both events coincided.  The book put into words much 

of the history and whakapapa associated with the carvings and renewed 

whanau interest in their past.  Thus ended one phase in the life of Aotea 

and a new one began. 

 

16. The book “Rangitāne” has proved to be of assistance in terms of 

providing provenance for Rangitāne waiata.  For example, the fifth 

verse of “Te oriori mo Whakaewa-i-te-rangi” (pp 160-168) was credited 

to Kahungunu in the Nga Moteatea Book No. 4.  In 1991, I was able to 

use the book together with my own knowledge of Rangitāne whakapapa 

and waiata tradition to argue for correction to the background and 

origins of this waiata.
10

 

 

1987 – Formation of Kurahaupo Waka Society Tribal Authority 

 

17. The formation of the Kurahaupo Waka Society was preceded by a 

historic hui on 12 October, 1986 at Pariri on the shores of Lake 

Horowhenua.  At that hui whakapapa ties between Ngati Apa, 

                                            
8
 Ibid.  

9
 p1, Evening News 23 June, 1986 
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Muaupoko and Rangitāne, as descendants from the Kurahaupo waka, 

were acknowledged as a basis upon which the three iwi could build a 

coalition to advance their collective employment, education, cultural 

and health aspirations.
11

  From this hui a steering group was established. 

 

18. The Kurahaupo Waka Society came into being on 1 April, 1987.  I was 

the Chairperson between 1987-1990.  The parent body was comprised 

of 4 representatives from each iwi.  For its part, Rangitāne 

representation came from Tamaki Nui a Rua, Manawatu, Wairarapa and 

Wairau. 

 

19. The advancement of the Kurahaupo Waka Society was based upon a 

document “The Kurahaupo Development Plan”.  Within this plan a 

paragraph read: 

“…the Kurahaupo Cultural Boundary has no parallel with any existing 

boundary Maori or Pakeha that we are currently familiar with today. 

............ However for the Tribes of Ngati Apa, Rangitāne and Muaupoko 

the Cultural Boundary has been known to them for centuries”.
12

  

 

20. The physical embodiment of the Kurahaupo waka confederation came 

with the construction of the Kurahaupo waka in order to take part in the 

1990 Waitangi Day commemoration.
13

  All three iwi came together to 

build and paddle the waka under the mantle of  Kurahaupo. 

 

1989 – Formation of Te Rūnanganui o Rangitāne 

 

21. Te Runanganui O Rangitāne came into existence at Te Ore Ore Marae, 

Masterton on Sunday, 30 July 1989.  There were whānau present from 

all four Rangitāne rohe, that is, Wairau, Wairarapa, Tamaki Nui A Rua 

and Manawatu.
14

 

                                                                                                                    
10

 Paewai, Manahi. 1991 personal correspondence 
11

 Paewai, Manahi Chairman‟s Report, Kurahaupo Waka Society, 1/4/87 – 16/4/88 
12

 As quoted in Paewai, Manahi Chairman‟s Report, Kurahaupo Waka Society, from 17 April 

1988 to 27 May 1989  
13

 Paewai, Manahi Chairman‟s Report, May 1989 – July, 1990 
14

 Minutes, Rangitāne Whanui Hui, Sunday, 30 July 1989 
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22. There was a large attendance at this hui.  A number of attendees at this 

historic hui were recognised as tribal leaders within Rangitāne.  They 

included Kuki and Jim Rimene from Ngāti Hamua, the Bradley whānau 

from Wairau, Mason Durie and others from Manawatu and some of our 

own leaders from within Tamaki-Nui-a-Rua. 

 

23. The mission statement of the Runanganui is: 

“To preserve protect and enhance the identity, integrity and general 

well-being of the Rangitāne Iwi.”
15

 

 

24. One of the goals of the Runanganui was the preservation and continued 

practise of tikanga Maori according to Maori lore.  One of the methods 

of achieving this goal was to take advice from Rangitāne kaumatua and 

kuia in matters pertaining to the language, waiata, customary practice 

and traditional knowledge.
16

  I was the Chairperson of the Rūnanganui 

between the years 1996 to 2003. 

 

1990 – Hui to Discuss and Sanction the Filing of a Claim to the Waitangi 

Tribunal 

 

25. The Rangitāne people of Tamaki Nui a Rua held two hui to discuss the 

filing of a land claim for this area.  The hui were held on the 12th and 

21st of September, 1990. 

 

26. At the hui held on the 21st of September a format for the filing of the 

claim was agreed to and signed by those listed below.  The Claim was 

forwarded on behalf of Rangitāne O Tamaki Nui A Rua, Ngati 

Rangiwhaka-ewa, Ngati Mutuahi, Ngati Pakapaka, Ngati Ruatotara, 

Parakiore, Ngati Hamua and others.
17

  This claim became the Wai 166 

claim. 

                                            
15

 Charter, Te Runanganui O Rangitāne, 1990 
16

 ibid. 
17

 Minutes Rangitāne Hui re: Land Claim held at Kaitoki Marae, Dannevirke, Friday 21 

September, 1990 
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27. Representatives of the various Rangitāne hapū present on Friday, 21 

September, 1990 were: 

 

Teresa Chase   Wife of Herbert Chase of Ngati Pakapaka 

Rau Karaitiana  Ngati Mutuahi, Tahoraiti 

Manahi Paewai  Ngati Mutuahi, Ngati Pakapaka, Kaitoki 

Punga Paewai   Ngati Pakapaka, Kaitoki 

Henare (Dubby) Power Te Hika o Papauma 

Peter Ropiha   Ngati Parakiore 

Lorraine Stephenson  Ngati Pakapaka 

Hohepa Tatere   Rangitāne.  Nireaha Tamaki whanau   

 

1994 – Māori Land Court Hearing with Regard to Tangata Whenua and 

Resource Management Act Matters 

 

28. Under the Resource Management Act 1991, the Tararua District Council 

is required to engage with tangata whenua as part of its responsibilities 

to Maori in the Tararua district.  Rangitāne for its part thought that the 

Council should deal solely with us as the tangata whenua of Tamaki-

Nui-a-Rua.  Kahungunu thought otherwise and the Tararua District 

Council sought the assistance of the Māori Land Court. 

 

29. The Māori Land Court was requested to determine pursuant to Section 

30(1)(b) of Te Ture Whenua Māori Act 1993 the appropriate 

representatives of the hapū, iwi or general Māori of the Tararua district 

for the purposes of negotiations, consultations, allocations, notices, 

advices, agreements or arrangements that the Tararua District Council 

needed to make with Māori. 

 

30. The Māori Land Court sat in Dannevirke on the 23
rd

 and 24
th

 of June, 

1994 to hear evidence from Rangitāne O Tamaki Nui A Rua and the 

Kahungunu Taiwhenua. 
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31. In preparation for the hearing, Rangitāne kaumatua, Niko Tangaroa, 

performed a cleansing and preparation ritual in the Manawatu river near 

Kaitoki, pre-dawn of the first morning of the hearing.  Accompanying 

him were myself, Richard Bradley from Wairau and Alma Mihaere.  A 

number of Rangitāne kuia and kaumatua were present.  Site visits to 

marae, wahi tapu and urupa were arranged.  Rangitāne waiata were 

recited at the appropriate times to give weight to verbal evidence and 

korero purakau. 

 

32. The Court‟s decision was that both Rangitāne and Kahungunu had 

common ancestors and enjoyed historical rights of occupancy and use 

within the district.  The Court was not prepared to determine or rank the 

identity of Rangitāne or Kahungunu in respect of who was entitled to 

exclusively exercise customary authority.  The Court was of the view 

that an agreement should be reached regarding the establishment of a 

working group comprising members from Rangitāne and Kahungunu.
18

 

 

33. Rangitāne appealed that decision.  The appeal was unsuccessful.  The 

Appellate Court decision permitted time to submit three nominees to the 

Court along with nominated Kahungunu representatives to be 

representative of the hapū, iwi and general Māori of the Tararua 

district.
19

 

 

34. The outcome of the Court cases was a disappointment to Rangitāne.  We 

have chosen not to appoint representatives to form part of a joint 

working party, rather we have elected to continue developing a working 

relationship with the Tararua District Council as has been outlined in the 

evidence of Lorraine Stephenson. 

 

 

 

 

                                            
18

 pp 9-10, 138 Napier Minute Book 93 and 94 
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1994 – Waka Huia Television Programme 

 

35. In 1994 Waka Huia screened an hour long feature about Rangitāne o 

Tamaki Nui a Rua.  I was tasked with  giving the history of the whare 

tupuna Aotea Tuatoru, which now stands at Makirikiri and more 

particularly, the whakapapa of a number of  pou and the 

poutokomanawa within the whare.  Although Aotea Tuatoru has only 

stood here since 1967 and the carved pou not dedicated until 1986, the 

same pou uncarved, had stood in Aotea Tuarua since 1883.  Many of the 

pou that carry the names of our tupuna have previously been spoken 

about in my traditional historical brief. 

 

36. Some of the pou are: 

 

 Whatonga was the captain of the Kurahaupo and this area is 

known as “Te Tapere-nui-a-Whatonga”, the Great District of 

Whātonga. 

 

 Tara-ika is the son of Whatonga and Hotuwaipara.  His 

descendants are Ngai Tara and settled in a number of places 

including Whanganui-a-Tara (Wellington). 

 

 Tautoki is the son of Whatonga and his second wife Reretua.  

 

 Rangitāne is the eponymous ancestor of the Rangitāne people.  

He is the grandson of Whātonga and the son of Tautoki. 

 

 Rangiwhaka-ewa is another of our great ancestors and has also 

been referred to earlier with regard to the whare Aotea Tuatahi.  

He is a direct descendant of Tara via his mother and Rangitāne 

via his father. 

 

                                                                                                                    
19

 11 Takitimu Appellate Court Minute Book 96 at 107 
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 Te Aohuruhuru is a tupuna of ours whose attributes – beauty, 

ability to grow and prepare foods, weaving ability – drew the 

attentions of a man who did not treat her with respect.  As a 

result Te Aohuruhuru threw herself from a rock which was 

subsequently named Te Rerenga o Te Aohuruhuru (the leap of 

Te Aohuruhuru). 

 

 There are also a number of pou in the house representing other 

tribal entities, examples being Rongomaiwahine, Raukawa and 

Kahungunu. 

 

37. The poutokomanawa records other korero pertaining to the history of 

Rangitāne. 

 

38. All the carvings in Aotea Tuarua continue to be used as a resource to 

teach both our rangatahi and pakeke about the history of Rangitāne.  The 

korero is also captured in waiata.  These are tools to help prepare our 

children for anything this world has to offer.
20

     

 

2001 – Relocation of Matamau Cemetery 

 

39. With the shifting of the Scandinavian cemetry at Matamau near 

Dannevirke to make way for the realignment of the highway, Rangitāne  

were directly involved in all phases of the discussions and negotiations 

with Transit NZ, DOC, Tararua District Council, the undertaker who 

gained the contract to resite the cemetery and many others involved.  

 

40. All parties involved sought the advice of Rangitāne in terms of where 

the Scandinavian cemetery would be resited. Rangitāne in turn sought 

advice of their own matakite who then decided that the Scandinavian 

dead should lie next to the Rangitāne urupa near by.
21

  

 

                                            
20

 Waka Huia programme transcript 1994.  Interview with Manahi Paewai 
21

 Paewai, Manahi. Personal recollection 
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41. Rangitāne during this time erected a memorial stone over their own 

dead and this was part of the overall ceremony when the community re 

dedicated the resiting of the cemetery on 3 November, 2001. 

 

42. At dawn on the Saturday 3 November 2001, about 15 people from the 

Maori community gathered on the site to lift the tapu that had been 

placed over the whole area at the beginning of the project. 

 

43. At 10am the same morning, a large gathering of people many of whom 

were the descendants of those relocated, were called onto the new site 

by Noa Nicholson and welcomed by me. Anglican Minister Ross 

McDougall representing the Dannevirke Churches conducted a short 

service.
22

     

 

2002 – Re-opening of Te Kurairirangi, Makirikiri Marae 

 

44. The wharekai here is named after our tupuna, Te Kurairirangi.  She was 

the great- granddaughter of Te Rangiwhaka-ewa.  This building also 

stood at Tahoraiti alongside Aotea Tuarua for many years and was 

moved and renovated at the same time as the Whare Tupuna.
23

 

 

45. In 1999 a rahui was placed on the marae complex in preparation for 

work to begin on the wharekai.  The rahui was lifted as part of the dawn 

opening ceremony led by tohunga John Tahuparae and his people from 

the Wanganui area on Saturday, 2 November, 2002.  Hapu and whanau 

from neighbouring iwi attended in acknowledgement of past and 

continuing relationships based on shared histories. 

 

46. Another momentous occasion took place in conjunction with the 

wharekai opening.  I previously outlined that the master carver, Kelly 

Kereama, was responsible for the majority of the carvings in the whare 

tupuna, Aotea Tuatoru.  The carving of “Puakiteao” for our pou-haki 

                                            
22

 Evening News, Monday November 5 2001 
23

 Archival records, Rangitāne O Tamaki Nui A Rua 
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(flagstaff) was the final stage of a three phase carving initiative and was 

to bring the carving project to completion.  This task was fulfilled by 

Henare Matua Kani of Nga Ruahuihui, a resident descendant group 

from Parakiore of Rangitāne.  Puakiteao, as referred to in the historical 

brief, was the name given to a rahui pou erected on the banks of the 

upper reaches of the Manawatu River in the eighteenth century as a 

demonstration of Rangitāne autonomy over lands in the region at that 

time.
24

   Puakiteao was also blessed and unveiled. 

 

47. Once again, the names and whakapapa of our ancestors were recalled 

and remembered on that day and the next generation were given another 

opportunity to learn about our history and see it carried forward into the 

future. 

 

2002 – Kahungunu Ka Moe Ka Puta Presentation, Te Whanganui a Tara 

 

48. In March through to June of 2002, the National Library Gallery hosted 

an exhibition of photographic portraits taken by Samuel Carnell from 

1870 through to 1906.  This collection is held by the Alexander 

Turnbull Library.   

 

49. A lecture series ran in conjunction with the exhibition.  I was one of 25 

speakers.  My presentation was entitled “Ko nga Hononga Rangatira i 

waenganui i a Rangitāne, me Ngati Kahungunu, ko etahi o nga 

ahuatanga ahurei hoki.” (The noble connections and other 

manifestations of continuity and constancy between Rangitāne and 

Kahungunu and those aspects that are distinctive between Rangitāne and 

Kahungunu).
25

 

 

50. I related a number of historical interactions between Kahungunu and 

Rangitāne that consisted of inter-marriage, warfare, reconciliation, 

                                            
24

 He Panui Te Tuwheratanga o te Wharekai, 2 November, 2002 

   Paewai, Manahi.  Personal communication, 27 January, 2003 
25

 Paewai, Manahi. Kahungunu Ka Moe … Ka Puta … Te Hononga Mareikura Lecture Notes, 2 

May, 2002 
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whangai, alliances to stop other iwi outside of the Kahungunu and 

Rangitāne boundaries.  Examples of proactive retention and protection 

of land were also given for example the Parakiore and the Rangitāne 

defence system.    

 

51. I also took the opportunity to comment on the exclusion of Rangitāne 

from the process of identifying some of the tupuna in the exhibition.  If 

correct tikanga had been observed then permission to use the 

photographs would have been sought from their descendants.  The 

descendants, in turn, would have identified their tupuna as essentially 

Rangitāne while also acknowledging their Kahungunu whakapapa links.  

The most notable example being the photographic portrait of Nireaha 

Tamaki, which featured prominently in the exhibition and promotional 

material.  The inference being that Nireaha was solely Kahungunu, 

which he is not, as can be seen from his whakapapa (page 3 of 

whakapapa booklet, “He Āta Tātai Tupuna – Tātai Hono Hoki.”  As you 

have heard, his Rangitāne descendants are kaitiaki of his personal 

effects.
26

 

 

2002/03 – Rahui, Ruahine Ranges 

 

52. A young man disappeared in the Ruahine ranges on 13 December 2002.  

After a three week search he was located on 3 January 2003.  

Subsequent to his burial on 5 January at Kaitoki, his whānau and other 

Maori community members requested that the customary practice of 

„Rahui‟ be placed on the area where his body was found.  The area of 

the ranges in which he was found is known as Rokaiwhana. 

 

53. The practice of Rahui is invoked for a number of reasons.  In this case, 

it was to allow for the spiritual cleansing  of the area and also to allow 

time for the whanau whanui to begin the healing process.   

 

                                            
26

 ibid. 
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54. Karakia to invoke the rahui began on the 7 January, 2003 at the entrance 

to the area to be placed under rahui.  Further karakia were said on the 

following morning at 5.30am, again at the entrance to the area.  The 

rahui was put in place for two months and was lifted with karakia at 

5.30am on Wednesday the 5 March.  Members of Rangiwhaka-ewa of 

Rangitāne advised on and led the proceedings.
27

 

 

2004 – Whakawātea Ritual – Oringi Freezing Works 

 

55. The Oringi Freezing Works is situated just north of Dannevirke at 

Oringi.  It is a major employer in the Dannevirke area.  A large number 

of the workforce are Māori. 

 

56. Over the years we had anecdotally heard that a proper blessing of the 

grounds, site and buildings had not occurred prior to the Works opening.  

We had also received a number of anxious calls from workers when 

accidents had happened and other unexplained events. 

 

57. Nothing much came of it until earlier this year when a tragic death 

occurred involving a local woman of Rangitāne descent. 

 

58. She was killed tragically and after her tangi we were requested by Māori 

workers to perform a whakawātea ritual to cleanse and make safe the 

workplace. 

 

59. On 7 March this year I, together with a Rangitāne matakite spent four 

hours at the works going through the buildings performing appropriate 

rituals in an attempt to cleanse and make the workplace safe again. 

 

 

 

 

                                            
27

 Information sheet prepared for visitors to the region placed under Rahui 



 17 

2004 – Tohi and Pure Rites 

 

60. On 20 March 2004, at the request of their parents and grandparents, six 

mokopuna were baptised in a stream following the traditional practices of Tohi.   

In accordance with this rite, each child was individually dedicated to the service 

of a particular Atua.  The decision with regard to which  Atua for which child 

was made by the parents. Three male and three female children were dedicated 

in this way.   

 

61. The stream used was Mā kirikiri.  It was used for similar purposes in traditional 

times.   Karakia and sprinkling of water over the infants with a karamu branch 

were performed during the tohi rite.  The concluding pure rite took place 

following the tohi rite away from the creek area. 

 

62. Another infant was dedicated under the mana of the tohi and pure rites on the 2 

July 2004. 

 

2004 – Nepe Apatu Wananga 

 

63. Earlier this year I was invited to participate in a wananga at Rākautātahi 

Marae, just north of Norsewood.  The wananga was for the descendants 

of the Nepe Apatu whānau.  I was able to present whakapapa evidence 

to that wananga demonstrating Nepe Apatu‟s Rangitāne links.  (Refer 

pages 27 and 28 of the whakapapa booklet, “He Āta Tātai Tupuna – 

Tātai Hono Hoki”).  I also discussed some history, where people fitted 

in at certain times and places including Nepe Apatu and his descendants. 

 

2004 – Foreshore and Seabed Hikoi 

 

64. On Tuesday, 4 May 2004 Rangitāne o Tamaki Nui A Rua welcomed the 

Hikoi marchers from Ngāti Kahungunu as they arrived into Dannevirke.  

Te Kura Kaupapa O Tamaki Nui A Rua played a prominent part in the 

powhiri to receive the Hikoi.  The Hikoi was welcomed by Stephen 
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Paewai and myself.  Rangitāne o Tamaki Nui A Rua then joined the 

Hikoi as it made its way to Masterton, stayed the night and then on to 

Wellington the following day.
28

   

 

65. Rangitāne o Tamaki Nui A Rua‟s decision to support the Foreshore and 

Seabed Hikoi was a natural progression from its‟ stated opposition to 

the Crown‟s proposed foreshore and seabed legislation.  On behalf of 

Rangitāne o Tamaki Nui A Rua I stated our position at the hui held at 

Pipitea marae, Wellington on 25
th

 September, 2003.  One of the 

concerns outlined in Rangitāne‟s submission and pertinent to this brief 

is “… the isolation of kaitiakitanga from Rangatiratanga resulting in a 

limited form of co-management within the Resource Management 

Act.”
29

 

 

66. On behalf of Rangitāne o Tamaki-Nui-a-Rua I filed an affidavit of 

evidence dated 19 December 2003 with the Foreshore and Seabed 

Tribunal (Wai 1071, #A84).  My affidavit is referred to in part at page 7 

of the Tribunal decision when I described Rongoa (healing practises) 

associated with the sea and its gifts. 

 

67. Rangitāne o Tamaki-Nui-a-Rua agree completely with the findings of 

the Tribunal on the report of the Foreshore and Seabed and continue to 

oppose the Bill currently before Parliament. 

 

2004 – Waitangi Tribunal Claim 

 

68. This hearing has given Rangitāne o Tamaki-Nui-a-Rua another 

opportunity to retell our origins, discuss our whakapapa, talk about our 

takiwa, remember our tupuna and identify sites and events of 

significance to us within the Tamaki-Nui-a-Rua area.  Although the 

                                            
28

 Evening News Wednesday 5 May, 2004 

   Bush Telegraph Tuesday 11 May, 2004 
29

 Rangitāne O Tamaki Nui A Rua submission to the Hui held at Pipitea Marae, Wellington to 

discuss the proposed Foreshore and Seabed legislation 25 September, 2003.  The submission 

was subsequently filed with the Waitangi Tribunal at their special inquiry in January, 2004.  
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preparation for this has been exhausting, it is an educative experience 

both for our pakeke and our rangatahi. 

 

69. I hope we have demonstrated to the Tribunal that we know what we are 

about.  We have told you of our origins from our perspective.  We have 

told you our history from our perspective.  We identified for you 

important tupuna and significant events in the history of Rangitāne.  We 

have identified, mapped and photographed for your important spiritual, 

historical and cultural sites which are markers of our identity.  Sadly we 

also mourn over the loss of much of our whenua and its resources, 

particularly Te Tapere-Nui-a-Whātonga. 

 

70. The evidence presented before the Tribunal, including the technical evidence 

particularly by Mr McBurney outlined the interaction between many of our 

tupuna, Crown officials, their agents and the Native Land Court in the 19
th

 

Century. 

 

71. Despite the massive changes which have occurred to the landscape and to us as 

a people what I hope we have conveyed to the Tribunal is we have not lost sight 

of who and what we are. 

 

 

 

src1267 


